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“Singularly bold and original. . . Deserving
of the attention of serious students of
philosophy.”
—Tbhe Dalhousie Review.
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—Pl‘\OI~'.\J. ARTHUR THOMSON, Aberdeen.
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“The book propounds a very stimulating

and valuable conception of reality.”

—T he Times (London) Literary Supplement.
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“It has given me much interest, and I
admire its consecution and modernity.”

—PRrOF. JouN LARD, Aberdeen.
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“It is high time that the theological taboo

on teleological interpretation, which takes

the form that all that happens, happens in

the fulfilment of a divine purpose but that

purpose is inscrutable, were lifted.”

. —Pror. F. L Sumun Oxford..
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“Of this new trend, which rationalizes the
more common emotional, revealed type of
religion, the book is a splendid summary.”
—Scientific American.
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“The conception of a personal God, shown
in the evolutionary process, has been meet-
ing with favor among students of the
philosophy of religion. . Perhaps Dr.
Ln\g hthall’s interpretation of th(. Outer Con-
sciousness or Person of Evolution will help
to meet the difficulty.”

—The Philosophical Review.
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“The PERSON of
EVOLUTION?”
by
W. D. Lighthall, K.C., LL.D., McGill
R
This book will be welcomed by
a vast and Increasing number of

men and women who have imagin-
ed that, when forced to give up

belief in the “personal god” as de-
fined in ancient creeds, they must
also perforce give up belief in any
creative and controlling “person”
surpassing the limitations of hu-
manity, and in any continuance of
their own personality after death.

Almost every intelligent man or
woman who has come under the in-
fluence of modern scientific theory
now takes a keen interest, often a
painful interest, in the discussion
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of such questions, and will be grate-
ful to an authoritative thinker
who, reasoning strictly on modern
scientific lines, discloses convincing
evidence of a super-person in whose
immortal personality every human
being shares.

The most remarkable achieve-
ment of the author is that any
thoughtful reader of average in-
telligence can understand and ap-
preciate his arguments, even
though he never ‘“plays to the
gallery” with loose logic or ambig-
uous phrase which would forfeit
the respect of the practised and
critical philosopher. Rarely do we
find a philosophic writer combin-
ing lucidity and profundity with
such success.
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“Singularly bold and original . . . De- %
serving of the attention of serious stu-
dents of philosophy.”—The Dalhousie
Review.

“Extremely interesting.” — Professor.S@.
J. Arthur Thomson, Aberdeen.

“The book propounds a very stimu-
lating and valuable conception of reality.”
—The Times (London) Literary Supple-
ment.

“It has given me much interest, and I
admire its consecution and modermty "
Prof. John Laird, Aberdeen.

“It is high time that the theological .
taboo on teleological interpretation,
which takes the form that all that hap-
pens happens in the fulfilment of a
divine purpose, but that purpose is in-
scrutable, were lifted.”—Prof. F. C. 8.
Schiller, Oxford.

“The conception of a personal God,
shown in the evolutionary process, has
been meeting with favor among students
of the philosophy of religion. . .. Perhaps
Dr. Lighthall’s interpretation of the O
Outer Consciousness, or Person of Evolu-
tion,will help to meet the difficulty.”—

The Philosophical Review. (Prof WX W’,

“Of this new trend, which rationalizes
the more common emotlonal revealed
type of religion, the book is a splendld
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Preface

THIs BoOK is a statement of a theory of Con-
sciousness, including Instinct, Mind, Teleology and
Evolution, all of which it regards as but phases of one
process.

Based upon the facts of modern evolutionary
science,—as I understand them,—it finds therein rea-
sons for placing the centre of our consciousness out-
side the human individual. It then draws a number
of conclusions affecting ethics, the future life, the
outer universe, and theology. It adopts a colonial
view of consciousness, both individual and as a whole.

Many puzzling facts, from time to time, disturb
the smooth thinking of the man of science. Some of
the most haunting of these puzzles appertain to the
so-called Unconscious, acting as if consciously. Others
are psychological questions of the new “colonial”
biology. Others concern the aptnesses of endocrine
action. Others the origin of terrestrial life. The
insistence of conscience too disturbs. And why sane
nien and women should prefer martyrdom. And why
men persist in counting on another life. And the
triumphs of will over “the random element”. And how
Evolution can be “progressive”. And what makes the
complex processes of digestion so much resemble—
and surpass—the thinking of some great chemist. And
what is the intelligence which, unknown to us, carries
on the ceaseless co-partnership of the heart, the lungs,
and the brain, in pumping, oxygenating, and drawing
sustenance from, the subtle red life-liquid, with its
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exact blending of salts, fibrins, albuminous and fatty
repair supplies, oxygen-bearing corpuscles, soldier
corpuscles, and regulating hormones. What, too, is
the system of those heredity germ-cells, which, trans-
cending the bounds of the individual in whom they are
found, think for the race. All these puzzles have a
common foundation. They are based on a real connec-
tion of the human individual consciousness with a
larger Consciousness.

The man of one science notoriously fails to deal
adequately with such puzzles, since they lead into
interlocking fields of several sciences at once. Years
ago, as a student of ethics, and also a medical student
(which has a bearing on the biological point of view),
I was struck by the psychological puzzle of martyrdom.
The Utilitarian school, with its intellectual solutions
on the basis of joys and pains, reflected by sympathy,
appeared to me to give a reasonable account of most
other moral acts,—but that an individual could
deliberately annihilate himself for another evidently
imported some element extraneous to the individual’s
own ordinary machinery of willing. Determined to
accept no superficial “explanation” of the problem such
as glib use of words like “volition” and “conation”, I
reduced acts of will to their simplest forms, noting
their gradual shadings into, and intimate connections
with habits, instincts, functions, reflexes, etc., and
observing that these led to a world outside the con-
sciousness of the individual. Thence I was brought to
conclude, like Schopenhauer, that there is a unitary
directive cause behind all these processes, and I in-
cluded Evolution itself, regarded as one long act of
willing. The characteristics that struck me most

12




PREFACE

forcibly were the independence of this outer Will, and
its apparently highly conscious nature. Hence I ulti-
mately termed it “The Outer Consciousness.” Its
independence being noted, its beneficence, its preference
for joys over pains, its far-reaching directive power,
and its consideration of others than the individual,
also stood out as characteristics. I planned to study
it and attempt an independent inductive description of
it, but circumstances compelled me to lay the study
aside for a number of years, until, not meeting with
any theory on the same lines, I have recently tried to
bring it up to date and into accord with the new
biology and physics, which throw vast light on the
subject. The result is this theory of the Person of
Evolution, “the composite conscious creature of all
_terrestrial life” and (by extension of hypothesis) of

the entire known universe,—the Ultimate Person of
Evolution being God.

The present book is a development of studies of
consciousness in evolution privately published in 1926,
under the title of “The Outer Consciousness”. 1 now
include several articles published in The Philosophical
Review and other places and have revised the whole.
What 1 have sought is comprehensiveness, unitary
conception, and to follow the latest discussions of the
best authorities on the several sciences. My proposi-
tions are but my own judgments on such debates after
weighing the arguments adduced and contributing
what seem to me pertinent points from other sciences.
Then, uniting the results, I have sought to draw
further advances flowing from them. If my language
should appear dogmatic in places, it is not that I am
not aware that nearly every one of the principal con-

13
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clusions is the subject of strong differences of opinion.
I have been accused of ‘dodging’ metaphysical prob-
lems, because I believe in first striving to settle the
factual questions.*

I wish I could have undertaken a much larger
book citing all the authorities at length. Among my
\ chief conclusions of fact are: that life is always and
\essentially characterised by consciousneSS' that it has
always an affective motive; that affective feeling
(pleamre and pain) is the %ole compre ehensible basis
value: that the whole Evolution of life is one con-
sczous, willing, process; that the begmnmgs of terres-

\ S
\universe that dzrcctzz'zty is a scientific fact

—

W. D. LiGHTHALL.
Montreal, January, 1930.

*Since penning the above words, I have been struck with a
better recent expression of Alfred North Whitehead : Ua
Dr. Whitehead wrote regarding his Gifford Lectures “Process

and Reality”: “I have endeavoured in these lectures to compress
the material derived from years of meditation. In putting out
these results, four strong impressions dominate my mind: First,
that the movement of historical, and philosophical, criticism of
detached questions, which on the whole has dominated the last
two centuries, has done its work, and requires to be supplemented
by a more sustained effort of constructive thought. Secondly,
that the true method of philosophical construction is to frame a
schéme of ideas, the best that one can, and unflinchingly fo
eXplore the interpretation of experience in terms of that scheme.
Thirdly, that all constrmtne thought, on the various special
topics of scientific interest, is dominated by some such scheme,
unacknowledged, but no less influential in _building the imagina-
tion. The importance of philosophy lies in its sustained effort
to_make such schemes explicit, and thereby capable of criticism
and | improvement.

There remains the final reflection, how shallow, puny, and
imperfect are efforts to sound the depths in the nature of things.
In philosophical discussion, the merest hint of dogmatic certamty
as to the finality of statement is an exhibition of folly.”

14
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CHAPTER 1.

Is Superpersonality the Looked-for
Principle ?”

1. Brotherston’s “Society an original fact”.—2. But-
ler's “vaster being” —3. Galton's “cosmic wmaind’ —4.
Marshall's “higher consciousness.—S5. Driesch—6. Berg-
son’s “vague and formless Being” —7. Vitalisms—S.
The Psychoanalyst “Censor”.—9. J. S. Haldane's “new
psychology” —10. Plea for Superpersonalism.

1. Many are to-day expecting some kind of a
fundamental revolution in psychology. Is not the
solution to be found in the direction of an organic
Superpersonality? [I wrote these words in 1925 and
a good deal has appeared since tending in the noted
direction. ]

In the International Jouwrnal of Ethics of October
1924 there appeared an article entitled “Society an
Original Fact,” by Professor Bruce Brotherston. The
view he sets forth is that the “social organism” is “an
original fact, that human nature is the nature of
human society . . . that humanity first made its appear-
ance as a social group . . . that in the truly primitive
stage no individual was conscious of himself as an
individual,” that instead “there is always present in

*Reprinted from the Philosophical Review. Vol. XXXV.
15
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primitive men a superindividual force, . . .that in this
complete fulfilment of the normal social conscience
the individual has found himself a part of an empirical
reality reaching out beyond himself and including the
human race; the limits of his own personality and
of his own period of life are transcended. . . trans-
cending the individual with age-long and world-wide
causes.”” And that the workings of this social whole
are not reasonably explainable as merely a construct
of its parts.

2. This is one man’s form of a conclusion to which
an increasing number of thinkers today are insensibly
tending from various starting points, and which
explains so many psychological and biological puzzles
that it may well be, as I believe it is, the next new
potent seed-germ in the movement of scientific thought.

Samuel Butler, in Life and Habit (1883), wrote:

“It is possible then to avoid imagining that if we have
within us so many tributary souls, so utterly different
from the soul which they unite to form, that they neither
can perceive us, nor we them, though it is in us that they
live and move, and have their being, and though we are
what we are, solely as the result of their cooperation,—
is it possible to avoid imagining that we may be ourselves
atoms undesignedly combining to form some vaster being,
though we are utterly incapable of perceiving that any
such being exists, or of realizing the scheme or scope of
our own combination? And this too not a spiritual
being, which without matter, or what we think matter of
some sort, is as complete nonsense to us as though men
bade us love and lean upon an intelligent vacuum, but a
being with what is virtually flesh and blood and bones,
with organs, senses, dimensions, in some way analogous
to our own.”

16
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3. Francis Galton also gave labor to the question
at an early stage of his scientific career. A review of
Karl Pearson’s Life of Galton made reference to his
interest in a similar hypothesis, from which he seems
to have been turned only by the superior call of his
great work in heredity.

4. Another master of psycho-biology, Henry Rut-
gers Marshall, in Instinct and Reason (chapter II, p.
31) says: “If we assume that our preéminent con-
sciousness is what it is because of the union in one
system of what, but for this union, would have been
inferior consciousnesses, why should we not also
assume that our own preéminent consciousness may
under certain conditions become attached to other con-
sciousnesses, and together with them form a still higher
type of consciousness?” He enlarges on the theme but
checks himself as being “led afar into the dreamland
of metaphysical suggestion, with which as psycholo-
gists we should have nothing to do,” and of tempta-
tion “to carry this speculation much farther than
would be appropriate in a work like this.” Mr. Mar-
shall has not changed his view since so writing, though
much has happened in the development of data since
his words were penned, in 1898. Following the lead-
ing biologists of that day, he fully adopted the colonial
view of cell and organ life,—that the life of each is
independent, but contributable to the common stream
of consciousness of the body of which they are cells
or organs. The thoughts of (1) a coalescence of our
individual consciousness with others, and (2) of the
formation of a “higher” consciousness were natural
consequences. In chapter VII. he discusses “that argu-
ment by analogy which leads to the conclusion that the

17
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social aggregates of individuals in whom social in-
stincts appear must be themselves organic in their
nature.” He agrees to the possibility of such exist-
ence as a high “‘social consciousness,” but asks “what
reason have we to believe that our elemental thought
can in any way grasp the content of this hypothetical
social consciousness.” Yet he ‘“believes that social
organization of a lower type exists.”

5. One of the most striking views is contained in
the History of Vitalism of Professor Driesch, for-
merly of Heidelberg, now of Leipzig. After an his-
torical account of vitalism, ancient and modern,—
including the new phase, Neo-vitalism, under which
heading he places his own system,—he devotes a
chapter to what he terms “The Problem of Supra-
personal Individuality,” and asks: “May we at least
suppose philogeny” (descent) “to be a suprapersonal
evolution?” He replies: “We may, but only for very
general and undetermined reasons. We have no
warranted system of biological species. . . . Of history
we can say a little more, because we are in the midst
of it . . . but we cannot and shall never be able to
appreciate in clearness its evolutionary character.
What could an embryonic cell, say of one of the germ
layers, know about the ‘evolutionary unity,” of which
it is a part if we could endow it with the faculties of
sensation and reasoning?”’ It would at highest “sup-
pose,” in a hypothetical manner, that such a unity
exists. And we are in the place of the reasoning
embryonic cell with regard to suprapersonal unity.
“And yet there are some peculiar features in ‘history,’
or rather in the human community, that seem to give
us some signs of supra-individual totality. The first

18
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of these signs is the general biological fact of propaga-
tion. The second is what Wundt called “the hetero-
geny of purpose’, i.e., the fact that human action may
have quite different effects than what the agent
‘affected,” so to speak, in a creative manner. The third
sign of suprapersonal personality is morality, or rather
the fact of moral feeling in the widest sense of the
word,” i.e., that the hypothesis of mankind being a
suprapersonal unity may really explain morality. He
fears that “apart from the signs of unity spoken of, we
are not able to say anything more in detail about the
evolutionary character of history.”

Although he posits an “entelechy” derived from
Aristotle, and is rather indefinite, I think it evident
that by ‘suprapersonality,’ Professor Driesch means
‘superpersonality,” as we would understand it. It is,
it is true, a limited superpersonality that he thus
favors, but the implications for a wider view, covering
the whole of evolution, are plain. ‘Suprapersonal’
would seem to us to imply ‘beyond personality.” A gen-
eral revision of the existing definitions of ‘superper-
sonal,” ‘superpersonality,” ‘suprapersonal,” and ‘supra-
personality’ would seem to be due in the interests of
exactitude. That of ‘superpersonality’ even in Bald-
win's Dictionary of Philosophy and Psychology,
could be improved. It does not mention ‘supraper-
sonality.” It ascribes ‘superpersonality’ to “God or
the Absolute,” and refers to F. H. Bradley's Appear-
ance and Reality. But Bradley refused to identify
God with the Absolute, and calls the latter superper-
sonal. ' The composite conscious creature of all terres-
trial life posited by the writers first mentioned, is
neither the Absolute nor God in any sense.

19
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6. Henri Bergson, in his aspect of an acute, though
discursive Neo-vitalist, and on whom as such has
fallen much of the mantle of Schopenhauer, drops
certain observations from time to time, which seem
scarcely in accord with his main theories, but rather
indicate approaches to superpersonality. It is true that,
as expressed by his friend, H. Wildon Carr, in the
preface to the translation of L’Energie Spirituelle, he
holds that “a dynamic concept of psychical reality has
replaced the older concept of mind, which identified
it with awareness or consciousness, . . . the principle
that the great factor in evolution is a kind of uncon-
sciousness.” But that view, descended from Schopen-
hauer and Hartmann, is contradicted by almost the
next words :—*“mind is not a phenomenon which flares
up out of nothing and relapses into nothing.” And it
is especially incompatible with the nature of affective
feeling so largely involved in the process. Later, he
says (p. 33) that “it is to social life that evolution
leads, as though the need of it was felt from the begin-
ning.” And “‘the more we become accustomed to the
Videa of a consciousness overflowing the organism the
more natural we find it to suppose that the soul survives
' the body” (p. 97). And “it is as if a vague and form-
less being whom we may call, as we will, a man or
superman, had sought to realize himself.””

7. Where Vitalists display tendencies to super-
personalism the indication is a strong one that natural
science points that way, for their strong point, in their
newest forms, is their alliance with scientific methods.
On the other hand they have a great weakness, since

‘L’Evolution Créatrice, translated by H Wildon Carr, p. 280.
20 (A friemd)
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all Vitalists, starting as they do from ‘mind-stuffs,’
‘entelechies,” ‘unconsciousnesses,” ‘unconscious physical
states’ and other low-consciousness bases, can only be
expected to explain with difficulty the higher reaches
of consciousness. ‘It is of the essence of vitalism,”
writes Dr. Fraser Harris, “to explain life in terms of
the less known.”

8. Another source of indications in favor of supet-
personality is the Psychoanalysts. Though occupied
so largely with practical aspects of the subconscious
and so-called ‘unconscious,’ and though prone at times,
like Dr. Freud, to interpretations decidedly open to
demurrer, they have contributed much to an insight
into the strange components and genetic origins of
both the normal and the abnormal mind,—of what in
fact may be styled the consciousness of the proto-
plasmic race. And they have done more than thus
help to take us back to our immortality of descent, the
unbrokenness and width of our ancient life: for the
doctrine of the Censor, or Guide, is distinctly super-
personal. So is that of “the collective unconscious,”
—the “Something-akin-to-consciousness-of-which-the-
doer-is-unaware-and - which - determines -behavior, and
determines also thoughts and feelings.”

9. A similar sense of a felt want may be inferred
from the growing protests of many biologists against
the mechanistic view of life as inadequate to explain
the versatilities of living substances. Professor J. S.
Haldane of Oxford, a leader in such protests, has
spoken of “the error of the old conception of people as
mere units existing independently of one another. The

*Eden and Cedar Paul, Preface to Baudoin’s Studies in Psycho-
analysis, 1923.
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new psychology—the psychology of the future—teaches
us that they really exist as the manifestations of a
spiritual reality which pervades them and all around
them. This is diametrically opposed to the mechanis-
tic theology which was the counterpart of the mechan-
istic science, but is of the very essence of true religion.
An isolated individual organism is merely a scientific
abstraction; and we are already learning to realize this.
The man of the future will understand it and shape
his conduct by this new conception of the biological
behavior of individual human organisms to other
human organisms and the rest of their environment.
But when we look beyond mere biology to psychology,
which is the branch of knowledge dealing with con-
scious behavior, we see that we bring in the most
intimate sense of our environment, and that the
environment is in reality a spiritual one.”

10. We have thus the following elements of sup-
port for superpersonality is a subject worthy of present
study :

1. The serious attention given to it independently
by Galton, Marshall, Butler, Driesch, and other men
distinguished in evolutionary thought.

2. Inferences to be drawn from expressions of
Bergson and his school of philosophy.

3. Inferences from the Psychoanalysts,—especially
doctrines of the Censor, the Guide, and ‘the collective
unconscious.’

*London Chronicle, interview, 1925. Professor Haldane’s “Mech-
anism, Life and Personality” (Murray, 1914), sets forth his
own theory. Later (1929) he published his notable book
The Sciences and Philosophy, on the same subject,
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4. Inferences from the humanistic protests of
eminent present day biologists, based upon the mar-
vellous peculiarities of living substances.

Other inferences might be added from the broad
operations of instinct.

The question which is the point of this chapter
may now be put: Whether these elements do mnot
indicate that a juncture is arrived at which justifies the
treatment of superpersonality as a scientific hypothesis?
Ought it not now to be taken from the station
hitherto assigned it in “the dreamland of conjecture”
and given fuller scrutiny? Are we not too narrowly
interpreting life, morality, human nature, natural
science, from the point of view of the traditional
individual? Is he not larger and greater and more
wonderful? How can self-sacrifice and martyrdom
for others be explained from the point of view of that

individual? Or the adjustments for our happiness pro-
vided by the ‘unconscious’ functions of the body? Or
those concerned in the preservation of the race? Are
not these, and many other mysteries, solved by a
larger, superpersonal movement?




CHAPTER 1I.

General Characteristics of the O uter
Consciousness

11. Instinct, in the broadest sense. Man's Inner Con-
sciousness and the OUTER.—I13, 14, 15. Coloniality.—
15. Characteristics of the Outer—18. Its intelligence.—
20. Its care for vast numbers—22. Its energy.—23. Its
limitations. Its control of the inner—24. Its independ-
ence.—29. Recapitulation—30. A biological entity.

11. The clear inner consciousness within man (and
in the line of living beings to whom he is related) is
comparatively easy for us to understand. It is the
result of a focussing of the mechanism through which
consciousness appears in us. On the edges of the focus
is the less clear stage which has been called the
marginal consciousness. Here was the place of “les
petites perceptions”’ of Leibnitz. Then “below the
threshold” is the subconscious, so used by F. W. H.
Myers. Schopenhauer had attributed some of its
manifestations to Will in Nature. Hartmann attributed
them to what he called The Unconscious. Psycholo-
gists now treat them as confined to the individual.
The concept of the present book attributes them all to
a source outside the individual.

An acute account of the older views is Levine's
The Unconscious, London 1923. He finds them all
“vague and unsatisfactory”, until the advent of his
master Freud, who laid a broader basis of observed
facts. My theory, appealing to the mind of Dar-
winian Evolution, is based on the broadest of observed
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fact bases. In us there are continually being mani-
fested the signs of this consciousness other than that
of the individual, the source of which is constantly
working for him, but also for purposes which are not
his. Many of these purposes are even unknown to
him, except in so far as he may ultimately learn how
to observe and study their action. Of such are the
beneficent operations of the heart, lungs, {kidneys,
glands, and other organs; the reflex actions; the sexual
activities ; the instincts of maternity, of the herd and
society, eating, drinking, smell, beauty, the attraction
to pleasant things, aversion from painful. Some of
the authors on instinct would quarrel with these terms,
but the classification is not essential, since they all
come back to one principle. Most striking of all is that
complex instinct Altruism which, like the sexual, the
maternal, and the herd instincts, urges men to martyr-
dom for others than themselves.

12. The problem is not altered by the fact that all
these manifestations have been built up to complicated
forms in the course of evolution; since they were not
only arranged originally, but have been constantly
adjusted, and are still being so. For all the instincts
and reflexes are one at base, proceeding from the same
urge, which Schopenhauer dreamt of as The will, but
which the progress of biology has enabled us to call
Evolution, and which I hold is one lLving entity
through all the course of life on earth. Hence I group
all instincts and reflexes as “Instinct in the broadest
sense.” Now in them are being pursued ends that are
only explicable in terms of affective feeling (happi-
ness and pain), which 1s a form of consciousness,
hence their source and maintainer is evidently con-

25




THE PERSON OF EVOLUTION

scious. Its conduct is intelligent, and like that of the
separate instincts, is based on the same principles as
what we know as reasoning. It is purposive, because
it pursues ends which we can recognize as purposes.
But since it operates for many, and not solely for one
individual, and co-operates with forces in the world
outside him, it is fair to name this consciousness The
Outer Consciousness, as distinguished from the clear
consciousness within the individual.

13. It is true that parts of this Outer Conscious-
ness appear on the inner horizon of the individual
from time to time, usually marginally and sometimes
even within the focus of the clear consciousness, but
it proceeds on its way like an outsider, as far as the
individual’s ordinary vision and control are concerned.
It watches him like a friend in the darkness, and not
only him but all life. When it emerges, it is so closely
associated with the individual self as to raise the ques-
tion of a larger Self. How is this passage between
the Outer field and the individual accomplished and to
what does it extend ?

Light is thrown upon that question by the compound
nature of consciousness. The consciousness of every
man, and of all complex living beings, is colonial in its
composition, that is to say it is a flow of coalesced con-
scious states derived from the trillions of component
cell- and nerve-organisms of which his body is made
up—each living its own life. This view necessitates
the general conclusion that one consciousness can be
coalesced with another. Many have held some form
of the idea. One is stated by Huxley in his “Phy-
siology,” on “The coalescence of sensations with one
another and with other states of consciousness.” But

26




GENERAL CHARACTERISTICS

by coalescence I mean something more than what
psychologists call “fusion”. A law of Coalescence of
Consciousness, might perhaps be formulated as fol-
lows: Ewvery conscious unit has a faculty of coalescing
its consciousness with, and of decoalescing it from,
that of any other conscious uwmit or group, umder
certain conditions. This principle is apparently a result
of the unity of all consciousness at a general source.

William James, in A Pluralistic Umiverse, (pp.
176-7) says the “assumption that conscious experi-
ences freely compound and separate themselves, the
same assumption by which absolutism explains the
relation of our minds to the eternal mind, and the
same by which empiricism explains the composition of
the human mind out of subordinate mental elements, is
not one which we ought to let pass without scrunity.”

14. No one can contemplate the evolutionary his-
tory of life with its increasing aggregation of cells
and departments in the evolving creatures and their
cooperative nature, without recognizing the truth of
the colonial conception in mental as well as physical
organization.

15. From the imndependent outlook and altruism of
the Outer Consciousness another conclusion arises.
Man’s coloniality is not confined to his make-up as an
individual man. He is not only the head of a colony
of lesser units; but it will be part of the present study
to show that he is part of a larger colony. He is
more: that larger colony is very possibly one of a
hierarchy of greater and greater colonies, and in the
end his consciousness is apparently part of that of the
“infinite”” Universe itself. This conclusion flows in
part from the “universality” of the law of the altruis-
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tic instinct with him; and which is one of the mani-
festations of the Outer Consciousness. I put the terms
“infinite” and “universality’” in quotation marks be-
cause I do not here pretend to deal with actual infinity
and universality.

16. We are now prepared to examine and describe
this entirely new thing, the Outer Consciousness, as we
regard it. It is independent of the individual; it is
reasoming; it is purposive; it is colonial; it has a gen-
eral likeness to the inner consciousness of the individual
man n its methods of work. The process of our
instincts and functions is not merely akin to reasoning:
it is reasoning. It is not unconscious action: it seems
unconscious to us only until we reflect on the full
nature and scope of its operations. And as said before,
since it persistently effects results which can only be
ultimately understood in terms of Feeling, it cannot
be really unconscious. From its own point of view it
is an inner consciousness. Its appearance of uncon-
sciousness to us is only derived from the point of view
of our own consciousness and body, and we must get
away from this individual standpoint. The Outer
Consciousness is much more exact and systematic than
ordinary dreaming, for example, for its actions are
not wandering, but are clearly shaped along definite
laws of purpose. Nevertheless it has several resembl-
ances to the dreaming state. Dreaming is largely a (to
us disconnected) review of the distant past experiences
of our ancestry, providing an arsenal of suggestions
derived from these experiences and ready for connec-
tion with the current stream of our sensory experi-
ences. Every dream is largely made up of memories,
chiefly inherited and of vast antiquity. All animal life
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below us is in a state of dream. And even when we
are most awake we also dream, beneath the surface of
our waking thought. Dreamlife is one of the spheres
of the Outer Consciousness, apparently somewhat as it
is one of the spheres of the inner—a borderland of
both, and not fully expressing either. Into it enter the
suggestions to us of the instincts and functions—
creatures and instruments of that of which the Outer
Consciousness is an expression.

17. As an example of the reasoning method of the
latter, take the maternal instinct to care for the child.
Put into simple language, it is as if the Outer Con-
sciousness said: “This helpless, defenceless little crea-
ture will perish unless it receives certain kinds of care;
it will suffer acutely: and in perishing, it will be
deprived of a career of happy life.” Sympathy is not
the only device it uses to prevent these evils: the
mother is provided with ingenious apparatus and
urgings to serve the case. When an infant is deprived
of its mother, the physician has resort to imitations
of that apparatus—a rubber nipple, a glass teat, an
artificially compounded milk. There is even a remark-
able branch of this instinct among others than the
mother, in the indulgence with which infants are
regarded not only by men but by dogs and other
animals. And at least one well-proved instance is
known to me where a mother-bear saved an infant
girl by leading her gently to a settlement; while wild
male bears sometimes play with children. The whole
literature of the instincts is full of striking likenesses
to our own conscious reasoning. John Kidd says:—
“Practically, ready adaptability of the means to the
end is the only difference, and instinct is therefore
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thought by us to be more blind than Reason.” But if
our Reason also be inspired by the Outer Conscious-
ness, that objection is absorbed. All thinking is not a
monopoly of the brain. The gray cortex matter is not
the sole medium of thou t pNar even i is, ?l‘q whole
cerebrum, nor it and the terebe um,, In thé broad
sense, the glands and the cells also think. In short,
all living substance thinks, in a broad sense. It also
feels; and its thinking is the servant of its feeling.
(See Chapters III. and IV.)

To this view there is only one important hostile-
looking class of theories of instinct, function, and
reflex action: it is the mechanist explanation. Accord-
ing to it, they are but the operations of more or less
excellent machines, and act automatically, like other
machines. Descartes summarized it in his theory that
all the lower animals are automata. Behaviorism is a
generalization of that theory and extends it to humans.
In extreme “behaviorist” theory, consciousness of any
kind is deemed unnecessary to the subject of psychol-
ogy! The mechanical view of “survival of the fittest,”
is one form of the theory. But the mechanical deduc-
tion from this great hypothesis is defective: it would
explain only the survival of a sequence of unfeeling
machines. What it does nof explain is the attaimment
—the persistent attainment—of pleasures and avoid-
ance of pains accompanying these contrivances. It
is this which proves purposing, instead of meaningless,
action or symmetry. All complete surveys of Instinct
lead back to Evolution as its source. There it has its
origin and its developments. Evolution itself is a pur-
posive process, a form of willing. The Outer Con-
sciousness is a great Directive Power, somewhat as
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man is in part a lesser directive power. The reign of
physical law really coincides with its field of action.
The law of will and the law of Nature are aspects of
the same synoptic process.

18. Granting to the Outer Consciousness the power
of reasoning, subject to the subsidiary differences
mentioned, it must be conceded that it is character-
ized sixthly by wonderful intelligence. The inventor
of the human eye and ear and all the marvels of
natural science must be of extraordinary powers. It
is slow, it takes ages to adapt the instinctive machinery,
but that does not lessen the persistent and marvellous
adaptations it in time achieves. And even the some-
times more marvellous inventions of man are part of
its evolutionary process.

19. The human frame as a combination is doubt-
less the greatest of these inventions. Among the most
marvellous of its parts are the apparatus for regula-
tion of special physiological needs. Besides those of
autonomous repair of almost wholes, as in the inner
germ-layer of the echinoderms, the reoutput of parts,
as in limbs of crabs; the compensatory activities as in
the case of the loss of one of the human kidneys,
where the other undertakes the work of two,—there is
the heat-regulating system of the body of man, and
perhaps above all in marvellousness, that faculty of the
kidneys of land animals whereby they keep constant
the proportions of the various salts in the blood-fluid,
maintaining them in the same proportions as the
original salts in the ocean were in the particular geo-
logical Age when the ancestor of the particular animal
in question left that ocean to become a creaturel of the i
land-,‘lﬂ";‘ Qe on WRS 5 giai aang Slaced dodeon
ts Kok eat foefraniat D Y Mo Boll vons
ke Baskamsosope T Ha auttoon oy * Follor
He Goown ! A (TR ek
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20. A seventh and very outstanding characteristic
(mentioned above in pgh. 2) of the Outer Conscious-
ness is its care for vast numbers, rather than for the
individual. Impulses of race and laws of the fittest
are among its methods, but it operates ultimately in the
interest of the whole of life. Let us see what this
means: Every living thing is imbyed with the functions
and instincts of self-preservatiof : in most, the perpetu-
ation of the race éftep overrides tﬁé preservation of the
individual. Thus in both space and time an unnum-
bered host arg considered. And not only in the past
and present—gjftﬁé work of the Outer Consciousness
leads on into the future, in which, especially, we can
hope to only faintly guess its thoughts and plans. It
lives within all this immense concourse, inspiring (sub-
ject to a qualification about to be mentioned) not only
the welfare of all, but all their kinds of co-operation.
Besides the swarming orders of life known to us, is
that great range of minute creatures which are known
to exist although too small for our strongest micro-
scopes; and doubtless others too distant for our
strongest telescopes; and those whose life we have not
the senses nor the intellects to comprehend. For the
history of thought teaches us that our great equip-
ment, the human cerebrum, even with all its modern
aids, is a painfully limited interpreter, incapable of
following even a few mathematical factors very far
into space. How far are we, after all from Aurignac-
ian man in natural talent, apart from education, or
even from the earlier chippers of rude artifacts? And
how limited is even our education, granting all its
wonders. If we could see more clearly, for example,
would we cling to the notion that all consciousness is
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limited to protoplasm? Does it not seem an absurd
conclusion that a molten planet on cooling should pro-
duce, under very limited conditions of water and tem-
perature, the sole conscious life in this apparently
boundless universe of worlds and systems? At any
rate, whatever be the full scope of life in the universe,
it is certainly vast. This field of life with its stupend-
ous numbers of living units would seem to be the
logical outlook of the Outer Consciousness, and its
law to be the preference of the mass to the individual,
i affective sensibility.

21. Is not the essential principle of the evolutionary
struggle the conquest of the individual by the mass, of
the cell-individual by the cell-combination, of the
lesser by the more complex, of the one by the many, of
the many by the universe? The moment that two
nucleated cells joined their lives and fortunes into the
first cell-colony, the directive power transcending the
individual for the interest of the mass, was present.
And if we go beyond the cell, into the theory of
chromosomes and genes, who knows their internal
working, but they too apparently obey the law. The
logical hypothesis is that they, as intermediates, would
point on to the same plan in the workings of the mole-
cule, thence the atom, the protows, and electron, and a/! i n,q* a
that each in turn constitutionally also obeys this la\vﬂ Fas W(,.nw\ ¥

22. It is scarcely necessary to remark that an
eighth characteristic of the Outer Consciousness is an
enormous and sleepless energy, for these are being
constantly exerted in Evolution.

23. Yet (ninth) there are apparently limits to its
power. Are not such shown in the constant struggle
it makes to attain its ends, in the everlasting proces-
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sion of its failures, in the horrible carnages and dis-
asters in nature, the bestialities and social cannibalisms
of men?

24. Of all the above-mentioned characteristics of
the Outer Consciousness the most outstanding and
significant is its independence of the inner. The new-
born babe, for example, with its kit of organs and
instincts, emerges fully formed from a world beyond
control or knowledge by human intellect, and is entirely
a product of the Outer Consciousness. The babe’s will
and knowledge, not being yet developed, have no part
in its actions. When it turns to suckle, its course 1is
dictated by a reasoning and an urge which are sub-
liminal ; when it cries from discomfort, the call for
aid is that devised by its unknown counsellor ; when it
smiles at its mother, the art of that powerful appeal is
not of its own creation.

23. But more,—the Outer Consciousness has ar-
ranged a correlation with the babe, of its whole milieu,
it has endowed not only the infant to suckle, but the
mother to feed, the family to foster, the air to be
breathed, the light to reveal its path, the dark to help
its rest. And it has given it beauty to attract its kin.
Much of the adult remains in the condition of the
babe until the end of life, and every night the realm
beyond our dreams resumes its sway, while beneficent
operations proceed.

This striking character of independence marks it
as a conscious entity greater than any human or ani-
mal individuality, and should attract to it the most
interested attention. It is associated with that other
great characteristic, its directive power.

The Outer Consciousness, as we find it terrestically,
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is certainly not the Perfect Ideal Supreme Being. Nor
is the problem a question of any such Dualism as of
Ormuzd against Ahriman. The problem of God, as
Ultimate and Absolute, is a different one and remains
to theology. And the metaphysical question also re-
mains: What directs the directive power of the
terrestrial Outer Consciousness?

We must make this important admission: The
Law of Progress—or more exactly, the Law of the
Striving for Happiness—is not an ideally perfect
process.

25. But noththstandmg its ]lI‘mtatl,OI]S 1t is much
to be able to say that it is after all a.-b;géfy sticcesstul
process, attaining at least most of its ends, and enlarg-
ing its goals, as time proceeds: but that is as far as
we can go at present along the inductive line, our
chosen method.

And we can understand by its success in progress-
ing that it is capable of the ultimate triumph of happi-
ness. This is indeed the gradually nearing goal of the
Law of Progress, tl()e relgnmg rule of the Outer
Consciousness. ‘| g doa ARSI u Raal. B “"’Nw

L3

26. What perhaps most interests man is the rela~
tion of his inner consciousness to the Outer. What a
man thinks is his will and his clear discernment are
often but the effects of his instincts and functions;
just as a jury, listening to a skilled advocate, believes
that it is forming its own judgment of the facts, and
does not perceive the methods of the art of oratory.
Even the clearest and best trained intellects are but
following the rules of the Outer Consciousness. Not
that it is not something to be clearly conscious of
means and ends: and to be rapid and certain in adapta-
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tion; and not that high cerebral action is merely mech-
anical : but that, in our clear consciousness the Outer
Consciousness acts, as well as in our subconscious and
functional departments. We are, in short, at our best,
the plainest expressions to ourselves of the Outer. The
rapid adjustments of means to ends by our cerebra
are in essence the same as the slowly formed adapta-
tions of the cerebellum, the ganglia and evolution, all
instruments of the being with which we are dealing.

27. Every conscious individual then, is a projec-
tion of the Outer Consciousness, and is himself one of
its local organs of feeling, thought and action. For
unnumbered ages it has thrust out such feelers into all
the places that life can live in or know; for unnum-
bered ages it will continue to do so. Man is like the
spirit of a leaf: his life is in the tree.

28. By what theory are we to explain the method
of this relation of the operations of the Outer Con-
sciousness to those of the Inner? Dreamlife we have
suggested is one of the spheres of the Outer Conscious-
ness: even when most awake we also dream: the
dreamlife suggestions push themselves up. When this
dreaming—or, rather, the life behind the dreaming—
rises fully to our surface we call it “day-dreaming”—
visions largely composed of elements from past ex-
istence. Here the Outer Consciousness is often plainly
in touch with the inner. Moreover each of our
sensory states may be said to pass into this realm,
thence from time to time to return to our inner con-
sciousness in the shape of memory? I do not here
discuss the theories of memory, but rest uponbg view
of the passage from one focus of conscioustess to

: another. SAnd; so, too, with all the impressions of our
’\'\4N9"\ \WNQAQM«@QJ> 36
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racial past in the shape of inherited memories, such as
fear of the dark or of precipices, or love of the beauty
of water, the dawn and the sunset. Thus, out of the
realm of the Outer Consciousness,—the conscious life
of a man emerges and thrusts its head temporarily
through dream into the light of clear day. "It is but a
small concentrated part, an emerged point, of that
vaster individual,—an organ of it, having a short, but
not totally dissociated, individuality of its own.
During our lifetime, our clearer consciousness is to
some extent decoalesced from the larger: soon it falls
back through the dreamlife into the vaster Conscious-
ness, recoalescing, and, resuming its larger activity.
The Outer Consciousness, clear, everactive, compre-
hensive, will be ours when the leaf falls away and the
hour of return comes, just as the babe was cared for
when it was pushed up like a flower from the same
realm. This is our theory, or perhaps I should call it
picture, of the relation between the two consciousnesses.

29. What, then, in cumulative conclusions, is the
Outer Consciousness? As far as we see it terrestrially
it is no Absolute Divine Being, although the facts con-
cerning it greatly broaden the basis of evidence of the
Theistic Argument. It is a biological entityv—a vast
composite, living, reasonming being, of which all lesser
individuals are extensions. In its enormous sphere
seemingly it is occupied with the same aim as we—
the universal attainment of happiness and flight from
sorrow and agony. It aims at the same ideal as we—
infinite happiness for all the entire knowable universe.
It has the same striving as we to arrange those ma-
terial forces in the midst of which it lives into such
shapes that they may not obstruct its aims. It sees,
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through us, as clearly as we do,—and outside of us,
immensely more clearly than we do,—the field of
action, its facts and conditions.

30. It has other things beyond what we have. So
far as we can grasp its characteristics, it coalesces in
varied groupings all existing consciousness. Its know-
ledge and insight are the know ledge and insight of all
“living beings, present and past _ They are unwittingly
its eyes and its watchmen, its arms and its artisans.
Its life is the composite and never-ceasing life of them
all, centralized and lived and felt and purposed and
acted—one immense thought, feeling and movement.
Its future is the continuation and development of that
life. May I venture to name it, at this stage of the
characterization, the ] Person of the Outer Conscious-
, ness. There are grave wve conditions to remember, Like the
lesser biological entities, it perhaps has its trials and
sorrows, its struggles, its happiness, its limitations of
knowledge, its explorations of its sphere. In describ-
ing its consciousness we must have frank regard to the
long red reign of “tooth and claw”’—the regime of
the wolf, the tiger and the crocodile. We have to
explain how it is that the same consciousness and will
govern both them and the highest and tenderest con-
sciences of mankind. It takes much thought to re-
concile the simultaneous contemplation of these so
divergent-looking processes: yet it seems possible if
we are willing to revise our human points of view of
death, pain and consciousness and to rightly construct
the childhood of the world and the possible composi-
tion of that other Mind, just as ours is a composite of
higher and lower elements working in harmony. Per-
haps, too, in long ages to come the Outer Conscious-

38




GENERAL CHARACTERISTICS

ness may have its coalescence in a conscious life still
higher, carrying all of us with it, each in possession
of its full tide of being. As our deeper self, it seem-
ingly carries us onward by infinite stages to a still
profounder Selfhood beyond our! capability of imagin-
ation or comprehension.




CHAPTER III.

The Person of the Outer Consciousness

31. Its personality.—32. Differentiations—33, 34. Fech-
ner's Animated Globe—35, 36. seq. The problem.—40.
seq. Argument against vitalistic theories.—43. The direc-
tive power not resident in the individual—46. Hypothe-
tical behavior. Joy the clue to purpose. Organisation.—
50. Pessimism.—56. Reconciliations in plulosoplw

31. The previous chapter led up to the provisional
conclusion that the Outer Consciousness supposes a
certain kind of biological entity for which we have
coined a name. It has evidently a high and complex
personality and we have consequently termed it “The
Person of the Outer Consciousness”. By “personal-

, I mean a totality of an organized life. And there
cannot be life without consciousness, express or latent.
e v 2 The,concept of the Person of the Outer Con-
sciousness, needs to be differentiated from several
which have superficial similarities. It is not a concept
of any universal Idealism, subjective, objective, nor
monist, Greek, German nor English: not the Stoic
Nature; not the First Cause, the Absolute, nor the
Universal Father; not a pluralistic universe; not a
Neo-Platonic personification of The One, nor of
Logos, Wisdom, or what-not; not Schopenhauer’s
Will; nor Von Hartmann’s Unconscious; no imman-
ent Brahma; no Ormuzd, Tao, Demiurge, Weltgeist,
Oversoul or entelechy; no Cosmic Consciousness; nor
Mill’s Limited God ; nor Spencer’s Unknowable Power ;
nor Arnold’s Power Not Ourselves that Makes for
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Righteousness; it is not transcendental, mystical,
spiritualistic, intellectualistic, nor a creation of imagery
or poetic license. Immanent probably it is, but per-
haps finite, to us; and, like the starry system, a con-
crete subject of simple inductive scientific research. In
its terrestrial form at least it is a biological entity.
It is to be investigated factually. Its cosmic form will
receive attention in a later chapter. |

33. However, as dealing with a coalescing con-
sciousness, the theory is related to those of all the
numerous forms of indwelling Deity. Yet while
related, none of them is arrived at by the same method,
nor is exactly the same in result; and they go further
afield. Some are related because the concepts of them,
although not always so acknowledged, are really more
or less founded on the same fundamental element,—
Instinct in the broad semse. Forms of Instinct are
often disguised as intuition, faith, commonsense, in-
spiration, and even Reason. One form of great im-
portance is the complex variety called “the religious
instinct.”

34. William James expresses several thoughts
somewhat similar to our theory, more especially in his
high estimate of Fechner, who maintained, by a loose
process of analogies, that the universe is everywhere
conscious and organized in higher and higher circles
of life, of which the nearest to us is our globe itself,
which he maintains is a living creature, of which we
and all things upon it are organs. James points out
the interesting character of his views and considers
them worth deep study. Fechner’s notion of the
planets as souls and bodies, and of our globe as the
inclusive Oversoul of men, has a certain likeness to
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the Person of the Outer Consciousness: but it differs
somewhat as the creations of Jules Verne differ from
the suggestions of the physical laboratory.

35. “Long ago the earth was called an animal, but
a planet is a higher class of being than either men or
animal; not only quantitatively greater, like a vaster
and more awkward whale or elephant, but a being
whose enormous size requires an altogether different
plan of life. Our animal organization comes from our
inferiority. Our need of moving to and fro, of
stretching our limbs and bending our bodies, shows
only our defect. What are our legs but crutches, by
means of which, with restless efforts, we go hunting
after the things we have not inside ourselves? But
the earth is no such cripple. Why should she, who
has within herself the things we so painfully pursue,
have limbs analogous to ours? Shall she mimic a
small part of herself? What need has she of arms,
with nothing to reach for? of a neck, with no head to
carry ? of eyes or nose, when she finds her way through
space, without either, and has the millions of eyes of
all her animals to guide her movements on her surface,
and all their noses to smell the flowers that grow?
For, as we are ourselves a part of the earth, so our
organs are her organs. She is, as it were, eye and
ear over her whole extent—all that we see and hear in
separation she sees and hears at once. She brings
forth living beings of countless kinds upon her surface,
and their multitudinous conscious relations with each
other she takes up into her higher and more general
conscious life. . . . Can there be consciousness, we ask,
where there is no brain? . . . Must every higher com-
munication between things be a literal brain-fibre and
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“§  go by that name? Cannot the earth-mind know other-

| wise the contents of our minds together ?”

| The above is scarcely a model of logical form.

| But, as James observes, “Fechner had vision.” Mae Cotlu e also :
" ’ 36. To come down to an attempt at connected rea- o mne S him, |
ST8 soning: The basic question regarding the Outer Con-

| sciousness: How can we describe a purposing power

~ which seems to consciously understand joys and pains;

} —and especially those of the many as well as of the
 one,—summons up, first, the proposition that (a) it

. must itself be conscious, and (b) sufficiently clearly

*UH conscious to comprehend the import of the pleasure-

" pain results it seeks, and (c¢) have a consciousness

which is common to the many, and (d) overlap, in-

clude, or coalesce with, the consciousness of each

individual whose joy is sought or whose pain is

avoided.

37. Viewing the universal relationship of terres-
trial consciousness, can anyone who tastes a fragrant
and delicious honey, or looks into the interior of a
beautiful iris flower conclude otherwise than that all
bees have that same taste and that same rapturous
delight in that exquisite flower, and that he is himself
in lineal link with the immemorial joy of the bee; or,
if he reflects that the emotions are closely associated
with the viscera, can from them put himself into
something of the feelings of those lowly orders in
whom the visceral ganglia constituted the sole centres
of consciousness, and emotions the sole forms of
organized feeling; and that he has even feelings in
common with the white blood corpuscle in its move-
w ¥ ments through the circulation? And if all thus move
% by one law and one movement—that of communal
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aesthetic reflex, if I may invent the term—are we not
reasonable in attributing the common denomination
of that communal reflex to one conscious purposive
spirit guiding all the protoplasmic race?

The first proposition, then, is that all terrestrial
life is really one being.

38. There is another proposition which is more
remote, but which should be added afterwards as a
separate hypothesis. It is: that all Evolution, inor-
ganic included, is an action conducted on the same
principle as every living organic act, namely a move-
ment of matter towards a result a concomitant of
which is a joy, or away from a result a concomitant
of which is pain.

The second proposition, (from which the first is
somewhat independent in logic) implies that the same
purposes operates not only terrestrially but throughout
the entire known universe. This second proposition is
perhaps of less strength of proof than the first. But
if the first were well established, its strength would be
increased. This cosmic form of the Outer Conscious-
ness will be the subject of another chapter.

39. The terrestrial enquiry seeks to adequately
account for the action and development of all the com-
plex factors as they actually exist in their highest
developments among men, and at the same time in
their whole range and action throughout the history
and realm of all life?

40. Various systems of Vitalism attempt to ade-
quately account for them by processes of gradual
integration of simple elements of consciousness, from
elementary forms to higher and higher? But can the
highest of these complex factors be so accounted for?

44




PERSON OF OUTER CONSCIOUSNESS

Or is a highly conscious purposer necessary from the
beginning? There are several objections to the Vital-
istic kind of view, whether its first elements be pro-
pounded under such terms as “mindstuff,” (Clifford)
“unconscious will,”  (Schopenhauer) “entelechy,”
(Aristotle) “creative energy,” (Bergson) or other of
the many forms in which it has been advanced. The
usual objections are forms of Ex wmihilo milil fit. But
this is no reply to simple integration.

41. The reasonings that appeal to me against
simple gradual integration theories are as follows:

Gradual integration in the course of the ages
would account for a mere matter of a complicated
result in the arrangement of matter-and-mind-elements.
Because that would be a mere accumulation, attribut-
able to chance.

It could even account for a result in ingenious-
looking, orderly mechanisms. Because that is main-
tainable to be an orderliness immanent in the course
of blind Nature itself. (Driesch rests on this kind of
Order. So does the old Argument from Order, as
distinct from the Argument from Design).

It could even account for such mechanisms being
self-perpetuating and self-reproducing. They would
be very great curios: but they might be the results of
a kind of chance.

It could even account for the occurrence of per-
ceptual and cognitive phenomena of consciousness
occurring concomitatively with such mechanisms and
of a complexity equal to theirs. Because that, too,
might be (or be maintainable to be) forms of occur-
rence of indifferent types of consciousness, immanent
in the order of blind Nature. ML Go sty l4 0 rneel b
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42. B&t—ﬂ.& would not account for the elaborately
persistent tendency, throughout the long course of the
process, to head toward and attain, results of joy and
anti-pain, that magnetic-needle persistency to turn at
every motion towards the North of joy. It is this class
of facts which alone have walue to us and alone con-
stitute true evidence of purpose. Lotze and Alexander
Bain express best this aspect of joy and pain as value-
facts. (See sec. 158). The greater the elaboration
the greater the number of chances against these results,
and consequently the stronger the evidence of design
in their successes, and the abler and clearer the
designer. Eddington in The Nature of the Physical
World (Chapter IV.) shows how vast ‘the number of
chances against such results in the course of blind
nature. Our alternative is design, that is to say direc-
tive power, not the old anthropomorphic Argument
from Design, but Evolutionary Design.

43. Here pardon a repetition. That persistent
tendency to follow joy is independent of all individuals
and cares for the many. The life of the single
cell makes but small appeal to it. Its directive
power prefers the mass to the individual. It can be
said to prefer the twenty-six trillion cell man twenty-
six trillion times as highly as one of his cells, if we
judge by the relative numbers of born, who survive
among single cells; and ultimately it calls the man to
sacrifice himself for his nation or mankind. Can any
mere integration of individual forces account for this
first to last direction from beyond the individual and
in favor of the mass?

44. An extension of the Vitalistic argument from
the blind, lower element as the determining factor in
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|} forming the higher, is the sociological hypothesis that
Wl the human individual is the prime factor in shaping
human attainment. Ought not the above reasoning,
however, to lead to the conclusion that he is not such
a factor? The subject will be treated in Chapter X.
Arguments pro and con regarding the human indivi-
dual are discussed, up to a certain point, in Seth’s
“Principles of Ethics,” but not the adverse reasons
given above, nor certain others which resemble them
in part.
45. Being therefore forced to dismiss all forms of
the view that the evolution of human consciousness,
with its affective character, is arrived at by simple
gradual integration; and consequently having accepted
the alternative theory of a conscious purposer adequate
to the ends obtained, the next query is: What is the
conduct of that purposer? o alasr; o 'L(}}'.; stooe
46. We may now propose for this putpose still a *
further name,—the Person of Evolution,cv4re¥e 40, Vo p w24
Let us sketch out its history since the appearance 6’;;9_,;;,‘@;__
of life, as we know it, on this globe. Wherever, in-&fign .
the course of its development into the line of living
forms, we recognize the presence of consciousness, its
every action presents the characteristics of a movement
towards some objective (such as food) which follows
the joy-and-pain law. This parallelism of objective
movement with subjective feeling constitutes the uni-
versal type of living action and is the universal type of
willing. All living action is willing, and all is by
nature purposive. All other apparent purposes, how-
ever complicated and by whatever terms called, are in
the final resort but forms of this typical act. Results
show that the point of view of the Person of Evolu-
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tion and not that of the individual, is that alone from
which our higher purposes can be understood. For the
living acts and purposes which the latter imply are
acts of our larger life: and in them the impulses of
many individuals outside of us, and of many indivi-
duals within us, are correlated. It is a special work
of the Person of Evolution to correlate them and thus
to arouse in us “our best instincts”—those from the
viewpoint of its wider sentiency.

47. In the lowest forms of protoplasm, the Evolu-
tionary Person, brilliant and purposive, strove against
difficulties of material. Its aim was to work out such
a mechanism as would permit in the end the attainment
of perfect joy. Bare structure, bare permanence, bare
order, bare Intellect, bare perception, had no value to
it apart from affective feeling. According to our
theory, it found in the ocean the components of that
highly complex, unstable material,—protein,—which
responded flexibly to its power of shaping the motions
of matter,—a power the internal nature of which
transcends our cognition. In that material, while it
was still unorganized, the Person of Evolution was
able to find and shape forms accompanied by a diffused,
imperfect pleasure. Its method was trial and error. It
tried all the various protoplasmic combinations as they
occurred, and elected to continuance those that proved
the best instruments of joy. Progressively it ulti-
mately attained structures fit for a certain permanence
of joy. These were the organisms, those electro-
magnetic machines automatically repairing destruc-
tions and giving easy courses to the entrant energy.
Later, and doubtless long (but still calculable) ages
after the deposit of our oceans and their oozes, the
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Person of Evolution achieved the amceboid forms,
“active lumps of jelly,” in which the elementary con-

i #l sciousness and typical act of willing are now recog-

nized, and which, by division, it sustained in that
degree of permanent organization which we call repro-
duction, thus perpetuating and immensely increasing
the desired forms. It achieved all these results slowly,
not because blindly, but restricted by time and the
intractability of matter. The nature of that intracta-
bility doubtless also transcends our cognition. So, in
process of time, the Person indefatiguably achieved
all the evolution of animate consciousness—as well as
all the vast variety and procession of forms of matter
with which its phenomena are associated. The history
of its progress is written in palaeontology and com-

i § parative biology. From the throwing out of the
' simplest and faintest forms of low consciousness and

the gradual shaping of them through successive adapt-
ations of nervous systems and brains up to the pres-
ently developed apparatus of man, they are all products
of its one persistent series of purposed acts, modelled
on the same simple principle as the typical act of

- willing, and correlated together by the living view-

e og = ey = U — SO,
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i§ point of the Outer Consciousness.

In the scale of living beings known to us biologic-
ally, each includes in its mental makeup the mental
makeups of all its ancestors. Those ancestors still
actually live within us, according to the principle of
“biological immortality” whereby each of them has
simply divided himself and passed on his divisions
(except the sarcoplasm) alive to his descendants, with
all the hidden memories and influences of the ancestral
history. In that respect each of us is many hundreds
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of millions of years old. We never escape the influ-
ences of the primeval, the far distant, the universal,
and of relation to everything.

48. To the Person of Evolution the individual is
an organ, a member of its community body, a kind of
cell of its multicellular whole. It sees all and feels for
and in each, but with wider vision. To it there is, in
a sense, no such thing as a subordinate individual: all
are one creature: the whole process of subdivision has
never obliterated that unity nor dissolved the connec-
tion between each part. The disconnection of indivi-
duals is an illusion. There is no such thing as a fully
disconnected individual. The visioned purpose of the
Person of Evolution has been from the beginning a
clear idea of perfect and continuing universal joy. As
the Outer Will, it guides the amceba in its attraction
to food, and in its reproduction by self division, the
ant and the bee in all their cooperative community
behaviour, it beckons the eel from its mysterious birth-
place in the darkest deep of the Sargasso Sea, leads it
in infancy across to the rivers of Europe, and in after
years back again, with the strange sacrifice of the
males; it directs the bear, the deer and the wolf in the
wisdom of the wilds and the love of their young: it
calls the buffalo bull to die for the herd, teaches the
beaver how to fell trees and build dams and family
dwellings, constructs their bodies as wonderfully as
their minds, their communities as wonderfully as their
bodies, and, effecting these ends still more marvellously
in men, urges them also to the complex endeavors of
civilization and culture, to the pelfless call of the
patriot, to the scientists’ passion of truth, and to the
apparent self-destruction of the martyr. None of

50




PERSON OF OUTER CONSCIOUSNESS

these urges can be understood from the point of view
of the individual: but they can be understood from
that of one community being.

It was the Person of Evolution who invented the
human eye, after devising and relegating to one side
the various rudimentary and compound eyes and those
of crabs, fishes, and birds. It was it also which pur-
posed the human cerebrum, after building up the
nervous systems of the invertebrates, the spinal ganglia,
the medulla oblongata, the cerebellum, and the smaller
cerebra of the dogs and Simians. It originated all
communities, the matings and passion of all pairs, the
interworking of all bodily cells, the complicated opera-
tions and instincts of insects, the customs of the herd,
the pack and the family, the loyalties of the tribe, the
nation, the empire and humanity. Reason itself pro-
ceeds from it, with all that Reason brings to us, and
all it will bring. Reason is but the consciousness of
wholes, and their implications,—the Outer Conscious-
ness—human reason is that consciousness imperfectly
present in us.

49. Here we must again at the risk of too much
repetition, emphasize the significance of the affective.
The outstanding mark of the power of the Person of
Evolution is not the ingenuity of its forms, but the
successes which it has achieved through them in
advancing the diffusion and permanence of joy. From
time to time it abandons and obliterates the forms.

50. Pessimistic criticism has constantly pointed to
its failures and imperfections. These have been many
and the Pessimists do well to cause them to be dis-
cussed. But there are two great answers to pessimism.
One is that the essence of the act of will is at least a
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power in some degree to escape evil and pursue joy:
it is not a complete helplessness. The other is that,
through the continuing form of this power progress
is actually attained.

Pessimists cite new pains that arise at every stage
of advancement towards apparent happiness. But they
overlook, among other things, the achievements of the
Person of Evolution in anasthetic devices. Among
these devices to combat pain are the low sensibility,
and even insensibility, to pain of the lower animal
forms; their absence of imagination and prevision;
their great automatism; animal fatalism; coma preced-
.mcr dea;h collapse th 1ulcl\§1ess 0 thegr deaths ¥ «SS\
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91n “both ‘men  and animals,” death 1n 1tself 1S %(f"

death is but an incident, not an end. Sleep, in its
various forms, is, next to death, the most universal
anasthetic.

In intellectual man, however, the supreme anzsthe-
tics can be hope and faith. The joys of these, such as
that of the mother in childbirth, coalescing in the
common clearinghouse of the feelings, are able to
conquer and neutralize the severest pains. Even
philosophy can do much; but not so much as the
“consolations of religion,” where the highest hopes
and faiths are the instinctive promises of the Person
of Evolution.

51. For pains ordinarily consist of two parts:—
the original, and its representation, the latter of which
is often the only suffering. Habit, reason, courage,
fatalism, suggestion and autosuggestion, are ans-
thetics. We can neutralize most of our ills if we but
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organize the anasthetics. Nor must we omit the arts
and materia of medicine and surgery.

52. In fine, judging by the advances continually
made, we may legitimately hope to entirely overcome
pain in the due course of Progress, which is itself the
law of Evolution. In the “economy of Nature,” the
Person has often followed courses which to us some-
times seem open to imputations of ignorance, blind-
ness, or subhuman helplessness, and are often made
grounds of blame. Why did it not proceed directly
and immediately to its ultimate aim? Why the lower
and imperfect forms of living things? Why the vast
losses and extinctions of the less fit? Why the horrible
carnages? Why, if it were so conscious from the
beginning, of the ends in view, did it not construct
men and supermen at once, without passing through
the experiments and the failures of so many ages? Is
not the reason because 1t could not, because, like us, it
was striving, exploring, pushing its way from step to
step through the maze of elusive and intractable matter,
both protoplasmic and azoic? finding its way and
assuring its footing from physical combination to com-
bination. This, at least terrestrially, was simply its
nature, as we see it.% Also did it not have at least this
partial justification, that it left orders, genera, species
and varieties suited to countless habitats to which
beings like man could not be adapted, and which pro-
vide it with innumerable organs of consciousness in
what to us are inaccessible places. The lives of these
in their several regions are all, like the gambolling
water snakes in ‘““The Ancient Mariner,” those of
creatures of joy. In themselves of small account as
'( <‘ JC‘R A}",’ 9’1'\0",1 53‘\”!-\4, a1 ( 4 J /L’, x,.g.l,' \J(’/‘.’,, 5
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individuals, their function is immense through the
Person of Life.

53. As the mental outlook of the developed man
is the chief key we have to the interpretation of its
outlook let us try to imagine what would happen if
the man’s consciousness were widened to its sphere.
In such a situation the man would experience a vast
inclusive consciousness, highly organized and extended,
while at the same time concentrated in a most brilliant
centre, mobile and sleepless. There is a problem, how-
ever, which shows that some imperfection exists in
the simultaneity either of its observations or of its
ability to follow up. It is the problem why different
minds differ so radically as they do both in instincts
and in their application? Why should it inspire the
prophets of Israel to denounce the offering of children
to Moloch, and at the same time the priests and
devotees of Moloch to thrust the infants into the
flames on the knees of the frightful idol of Tyre and
Carthage,—the horror of the ancient world? Its
process of behavior is evidently therefore not one of
simultaneity at all points. Sometimes it even has back-
waters of apparent degeneracy to be explained. Its
flood of Progress is uneven. Has it not many centres
of Attention? and how is it that these are so slowly
coordinated? At least however the devotees of Moloch
were misled. They thought they were following holy
voices. Perhaps the general explanation may be that
it is the connections from the lesser beings to the
greater that are imperfect in such cases. Those who
obey the urge to listen to the holy voices will ultim-
ately hear them. Imperfection is an inevitable stage
in progress.
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54. Under whatever conditions, nevertheless, of
time and imperfection its consciousness appears to
operate through a mighty organized system of mech- & /T
anism, of which all living beings are organs. }\The past iAo i
of all living beings would be present to it in memory™
more or less coordinated. The future wéu‘-i}n not be as ‘;«‘ !
clear to it as the past; but its progressing grasp of all
the workings of the universe would bring before it an
imaginative insight of the future beyond human
powers to picture. In each living being, such as man,
it would see laid bare all the inner life of each conscious
unit, cell, ganglion, nerve, and other sentient contribu-
tor to the common life, and would appreciate and judge

the feelings, 1elat10ns and rights of each, and Arrange,
their harmony. < Tomce olsd N Cm%m - 3 P v ,,w/ Ang ;m&
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55. We havé%o{') Y Teling omﬁe\&f‘all; undér"'{( ‘;'::dkf“f\‘
standing its field of knowledge and purpose in the ‘mﬁam;»;t,c;f
universe beyond that of protoplasmic beings. Ve fl‘"n.lll elual ¢
attempt to do so is but speculation, though natural and Koy ‘1' - *‘7‘!‘
having value. Not only would it possess the 1nt1mate‘" ,;' I
knowledge and vision described, but the urge and
power to act according to them. From this knowledge
do not some glimpses reach the individual man in such
forms as flashes of genius and promptings of the Inner
Light ?X And at least from its will, come such messages
to the man as impulses to public service and patriotic
and religious martyrdom ,as well as all his instinctiye
promptings. Auoin g tha Prsdemt moarul g oo "f?»\v,/u"_}.a 4

56. To the Outer Consciousness, some of the prob-
lems of philosophy would appear in new lights. No
longer would Freewill and Necessity seem to conflict,
as they do from man’s standpoint, for man’s necessity

would be his own deeper will. No longer would the
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principle of “instinct” require to be profoundly dif-
ferentiated from ‘‘reason,” nor real ‘“faith” from
either. “Practical reason,” the “moral imperative,”
the “ought” and “moral intuition” would be explicable
as “‘instincts” from the point of view of the kypes-
povel,_i.e-of~the many not the individual. No longer
would there exist any conflict between “moral sense”
theories and those of altruistic joy-and-pain. Selfish
and antisocial pleasures would be outweighed by the
overwhelming co-ordinated joy of the larger organism.
The poor attempts of the old Utilitarians to explain
the action of the altruistic instinct by “attendant satis-
factions,” “‘sanctions,” “the pleasures of sympathy,”
“admiration,” and so forth, would have no raison
d’étre. That great philosopher and tremendous saint,
Jesus, who said “he that saveth his life shall lose it,”
was also the profoundest psychologist.

57. Samuel Butler (1835-1902), arrived at conclu-
sions which on some points are the same as those here
expressed. Butler studied Darwin’s works (during
the latter’s lifetime), together with those of Lamarck,
Hartmann, Hering, Huxley, Ribot and Spencer, and
evolved the ingenious theory of instinct which he set
forth in his books Life and Habit and iksuccessors
Ewvolution Old and New, Unconscious Memory, and
Luck or Cunnming? The broad lines of his theory are
stated by himself as follows:

(Resumé of Life and Habit, written by Butler in

“The theory contained in this work turns upon four
main propositions: Firstly, that there is a bona fide one-
ness of personality existing between parents and offspring
up to the time that the offspring leaves the parent’s body.

56




PERSON OF OUTER CONSCIOUSNESS

Secondly, that in virtue of this oneness of personality, the
offspring will remember what has happened to the parent
so long as the two were united in one person, subject of
course to the limitations common to all memory. Thirdly,
that the memory so obtained will, like all other memory,
be dormant until the return of the associated ideas.
Fourthly, that the structures and instincts which are due
to the possession of this memory, will, like every other
power of manufacture or habit due to memory, come, in
the course of time, to be developed and acted upon with-
out self-consciousness. The phenomena of heredity with
its exceptions (such as reversion to a remote ancestor,
and sports); the principle underlying longevity; the
infecundity of hybrids; the phenomena of old age; the
resumption of feral characteristics, and the fact that the
reproduction system is generally the last thing to be
developed, are then connected and shown to be explicable,
and indeed to follow as of course under the joint opera-
tion of the four points contended for.”

P. 340. “the variations whose accumulation results in
species will be recognized as due to the wants and en-
deavors of the living forms in which they appear, instead
of being ascribed to chance, or in other words, to un-
known causes, as by Mr. Charles Darwin’s system. The
battle is one of greater importance than appears at first
sight. It is a battle between teleology and non-teleology,
between the purposiveness and the non-purposiveness of
the organs in animal and vegetable bodies.”

58. Similarities between Butler’s thoughts and the
present theory are (a) oneness of personality with
ancestors, (b) hereditary memory as a basis of instinct,
(c) coloniality of the individual, (d) participation by
the individual in a larger colonial entity, (e) refer-
ence to a teleology. (These points do not imply con-
tradictions to recent biological discoveries).

59. But, rightly or wrongly, Butler does not
appear to see nor give any explanation of the connec-
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tion between all personalities; he does not find any
necessity for a law of coalescence of consciousness.
His teleology is not one of feeling, but of order. His
theory of development by fits of lower consciousness
does not appear convincing. This view of instinct